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Straitegéss du maintiem du pouvoir

Jaeklc Bamesekiewicz

SLAVONIC ORIGINES RECNVI : HERO THE LAW-GIVER
AND FOUNDER OF MONARCHY (INTRODUCTORY SURVEY
OF PROBLEMS)

I

Our reflections will deal with three traditions, registered in
chroniclers’ records and explaining the rise of the political com-
munities of Bohemians, Cracovians and Kiev Polanes, and con-
sequently speaking about the rise of the Bohefniam, Polish and
Ruthenian states! These traditions arose—or at least were edited
and comrmitted to paper—at the moment when the statehoed of
each of the Slav countries mentioned above was already firmly
establishedl? The supreme power had for centuries remained in

t Cosmare Pragensiss Chtonifen Boemurtam, (hereaffer Cosmas) ed. B.
Bretholz, MGH Saiip, rer. Ger., M. . well. I, Beankig 10955, m. D and £l ;;
Magistrii  Vinosntigii  Chronitea  Polenarewm  (diei  Kadbabeigh)-cHbeeedtier
Vincentius), ed. A. Bielowskii, Muonumana Pollane Hiktoniies,
vol. II, Lwéw 1872, p. 255 f.; Poussit’ viemmaeylyh let, (hereafter MRnwest),
ed. D. S. LimaGewn, Moscow 1850, p. 12 £, )

¢ Cosmas’ Chrenigdte was born in the years 1119—1125 see D. Trestik,
Kosmoyaa Kranikla, Studdite k podatiicm eeskatioo dejjuidsettn a polilititkeho
mySlbm;i, Praha 1968, p. 50 f. Vincentius Chromiite bieaks off in 1202,
the author died in 1223, see B. Kiirbis, Wstep do polskiego ttur. mistrza
Wincentego Kranikki Polshitd; [Introduction to the Polish version of Vincen-
tius’ Polighh Chrenitded], Watszawa 1974, p. 87 ff. Poussit’ wvremeenylyh let
received its present form in the second deecade of 12th eentury see A.
Popnce, Powitésé dorowea [Povest wiemeenytyh let)), in: Skowwik SHiabci-
nodci Stowedskicich, vol, 1V, Wroelaw 1970, pp. 256—265; idem, Nador,
ibiderm, vol. 111, Wroetaw 1967,.p. 365 {f.
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98 JACEK BANASZKIEWICZ

the hands of representatives of ruling dynasties (the Premyslids,
the Piasts, the Rurikovi¢) and the Church produced permanent
organizational structures co-creating the local ecomnmmmice-mdimmini-
strative order in the territories that were conquered for the
Christian faith relatively late.

The expositions of the rise of the Bohemian, Polish and Kiev
communities seem to be attempts at providing suitable description
of the origines to the already firmly established kingdoms—
state organisms, which had overcome the tribal differentiations
of their comstituent populations. The new state communities in
this way draw up warrants of their historical perraanence. The
history of a rise of state order, of a community that is pelitically
united, its initial history—satisfy the curiesity of the cotemporary
generations as to the origin of theif native kingdorm. Sueh historic-
al visions enhance their sense of pride, sanctioning the euwrrent
order—the magnificent deeds of forefathers and the achievements
of centemperaneity mutually ecemplement each ether—baeking
up th@ fecipients’ ernetienal ties with the menarehy where they
lived There is a eertain reserve to be felt ameng the fege@f@hefﬁ
with regard te sueh type of reeerds of histerieal expositionsd 1n
eemparison e the dynastic legends and te traditiens reaehing
back te tribal life, they are suppesed te be enly relatively late
preduets 6f mediaeval sehelarship, having nething in eemmen with
the eurrent ef vital, natural aetivity aimed at eemmemerating the
past. They are alse denied the status enjoyed By e.g. eld folk
legends, whieh altheugh Being semething less than a histerieal

8 Cf. eg. Cz. Deptutha, Srediriowiserme mity genezy Polsiki [Méeizeval
Mytitss of Polandlds Gemssitd], “Znak™, 1973, No. 11/12, pp. 1365—14@8; K.
Pomiicam, Przsgibééé jako przetimddbt wimyy. Histwréa t fikeodfia w mysli
$redhitouisezza [The Past as an Objmtt of Belidf. Histtuyy and Phillsopbly in
Meditmeabl Thoagitil], Warszawa, 1968, p. 11 £.; F. L. Borclhanddt, Geaman
Amiigntity in Remattssqwee Myth, London—Baltimore 1971; F. Graus,
Leitantiidge Verganupemhigit. Ubenlitdfennngg in Mittddditer und in dem Wostiel-
lwmn vorm Mitsdlditer, Koln—Wien 1975.

i see K. Slaski Wattkii histowgreee w podanitath o ppozadtkach
Polsi#i [Histanibedl Threariss in Legendbs abouit Polamdi’s Origiir]], Poznai 1968,
p. 14 1. (where a review of opinions). Also F. Grauss, Pocatlyy déadkeho
staitu a vpmg “stamii” idedlopte, “Slavia Occidentalis”, vol. XXIUE, 1962,
p. 156 f.; b owmiiaaYskit i, Waltki litereakide 1 tmlyygaa ustha w Kewmice
Kasiitbbka ( ksiggm)) [Litereryy Thieaitts and Oral Traditdon in Winneotius®
Chranitdte (Book D], “Studia irédicznaweze”, vel. XX, 1976, p. 24.
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record, are still something more than our artificial and literary
constructiions® The acceptance of such a distinction leads to a
paradoxical situation, since it assumes that there Is a qualitative
difference between our origines regni and other records, arising
from the fact that some fictional products funetion longer than
others.’

One cannot agree with the views quoted here in briet, and by
no means because one would like to defend our I12th—13th
centuries origines regni against the accusation of artificiality and
scholarly provenance. These forms of expression are In faet
as scholarly and artifielally constructed as the most "genuine” old
and good tradition.’

If, however, the opposition of the old, natural tradition to the
mediaeval scholarly exposition may serve as some warning as
regards our research, it should take the form of the following
problem : had the categories, problems and schemes presefit if
those good old reeords-solutions that set an order—retained their
durability, legibility and timeliness to the extent that they
refaained in the intellectual equipment of the writer-historian
from the late Middle Ages, had they found refleetion in his weorks
or disappeared witheut trace, replaced by new values and ideas ?7°
The laek of continuity between the old and the new, or rather the
breach of eontinuity of tradition weuld net signify, of eeurse, a
break-up of its curfent inte the earlier, natural, and the later,
scholarly-artifieial, however it weuld impese a elear separatien
of one sequence of traditions from the efher.

Anticipating the conclusions that may follow and invoking

§ F. Grauss, op. cit., p. 6 1.

Ibidem, p. 7. This contradiction arises from the fact, that “stiidy
products”, “artificial—scholarly constructions™ do not form culture as
socially un-objectivized objects. Cf. eg. S. Czarnowski’s definition of
culture, discussed in the faveurable commentary by J. Szeczepanhskii,
Elementtaree pojieitn socjolugjii [Elementtayy Ideass of Sociollgy)], Warszawa
1970, p. 78. It is overlooked that there is a background of ideas,
solutions—behind them, that have long since been given an external—
objectivized form.

Cf. conclusions arising from the studies by Georges Dumezill,
Mytthee et épopgeee, vol. I—I11I, Paris 1968, 1971, 1973.

Cf. investigative foundations of J. H Grisward’s, Archeoldgie
de Pepopee meditvadde. Stmucttuees triffiutidomskibes et mythes inddeeunapeens
dans le cycle des Narbennaiis, Paris 1981, p. 19 {.

7*
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the studies that ascertain the long persistence or slow trans-
formation of ideological stereotype solutions by means of which
social reality was conceived, one should say that three Slavonic
expositions of the origins of the politically organized Behemian,
Polish and Ruthenian communities, dating back to 12th and 13th
centuries in respect of their ideological structutes, constitute only
elements in the long line of traditions, almost impervious to the
passage of time, that explain the rise of supreme power, law and
state independence of a certain human group. Of eourse, some
imprint is also left on them by the time when they were con-
stfucted. We are however prone to maintain that our traditions
belong rather to a Aumetous supra-eultural and swpra-temporal
family of legends telling abeut the beginnings of life of human
groups enclosed within state organisms, than are the products
of precisely mediaeval schelarship or examples of mediaeval
sensitivity to the problems mentioned abeve. The aim of my
study is precisely to diseover and cesecribe these permanent
struetures of legends explaining origines regni.

One more remark suggests itself here. Traditions about the
rise of a complete community, organized in legal and political
respects, l.e. with a ruler at the head, must be considered to be
a special variety of a dynastic legend, if the latter is to be under-
stood as a story illustrating the gaining of supreme power by the
heto? A story showing the origin of a state-social organization of
some human group as well as the cruecial point of this process—
the establishment of monarchie Institution—by its very nature
places itself in the rieh current of dynastic traditions, although
the story itself may give little aceount of the achievements of the
first ruler. It happens that the threads of a legend are above all
foeussed on a more precise presentation of formative mechanisms
of the new community, but in faet the figure of hero-founder of
the social order and kingdom can be hardly eliminated from such
a story.

9 See J. Banaszhkiicewi czz, Podamize o Piascie i Popiglu. S$udivm
poréumeaworze nad wezssswdieddiciviecenymymi tradigedomi dymestypreppini [The
Legend of Piast and Popizll. Comparedbive Stadly of Early Mielimeval
Dymastitc Tradiitdosk), Warszawa 1986, p. 25 f.
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II

Before the main hero of action enters the scene of events
lightened by each of the three traditions under examination,
what remains in our field of vision is his future partner—the
collective hero, namely the people that lives in its particular
way as of old. It is preeisely this way of life of tribal calllectivities
which is presented by the three traditions most exactly. Other
information abotut them is general and scarce—we can hear very
little about the lot of the early Bohemians, Cracovians and
Polanes. It is unquestionable, hewever, that we have to do with
human groups with a developed serise of their own community,
who had settled on a ceftain terfitory controlled by them and
nobody else. In other words, onie can speak about tribes—in the
case of Bohemians we even get to knew their here-eponym (it is
pater Bohemiis)) who brought his peeple to their new dwellings

In the records of Vincentius' Chroriclie there appears no motive
of land conquest by Cracovians, nor any figure connected with
their primaeval history. The lack of description in Polish
legendary history of such an important fact to tribal history as
settlement of a group on definite tertitories, the complete
ignorance of the heroes of those crucial times, is recompensed by
the praise of courage of the people itself and its militant per-
sistence throughout centuries. The Cracovians, as the chronicler
assures us, constituted an extremely large and valiant tribe. They
had a great number of daring warfiors and practically never
ceased fighting. Only fighting was a value which mattered to this
people, while waging war they did not even care about plunder
or terfitorial gain : prowess and courage were values in them-
selves. Among the numerous enemies they had also Romans, after
whose defeat a part of Craeovians settled on the territory of the
Empire !

Only Povestt’ vremannyhh let does not provide any information
that would shed light on the former or, for that matter, any
history of Polanes. They simply exist and live among the large
family of Slav trilbes, their closer or more distant neighbouts. This

# Cosmas, p. 7.
4 vimeemttiinss, p. 252 f.
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simple and short statement of the presence of Polanes on the
historical arena contrasts with the elaborate charactetizafion of
their customs, presented in a comparative way against the back-
ground of the neighbouring peoples. Similarly to Vineentius, who
filled the history of Cracovians with the praise of their prowess
and mernories of the battles fought, also the Rutlienian chronicler
reduced the presentation of his people to indication of
the superiority of Polanes’ customs over those obtaining among the
neighbouring communities. The Polanes stand out to advantage
among their neighbour tribes due to the culture of the customs
regulating their sexual and family life—their behaviour is, so to
say, more sivﬂized not so brutish, as it happens for example with
the Drevlanesi

These short characterizations of the state of the three com-
munities before the appearance in them of a hero-founder of the
new order, show that these groups formed tribal organisms with
a long (or even very long) duration in the past and that each of
those communities was marked by a certain characteristic which
brought it together and raised it, ih a way, above other peoples.

We devote so much attention to the moment when the two
parties of our traditions meet, or precisely to these two parties by
themselves at the moment when they faced each other, since the
condition of one of themn—the people—designates the tasks of the
other—the hero. While the hero, active and remaining comstantly
in the foreground, through his actions glves us the idea of certain
characteristies of the community that are vague or not mentioned
at all, and which he transforms. In the hitherto review of charac-
teristies of the three Slav peoples provided by the legendary
primaeval history we drew attention to the positive aspects of
the pleture, i.e. to those traits of the communities of Bohemians,
Cracovians and Polanes which made possible the emergence of
those groups as separate and fully-formed tribal organisms. One
can easily guess, however, that these traits do not set the general
tofie of the presentatiions of our comumunities.

£ pouwsstt’, p. 14 £. “Sexual freedom” or sexual chaos were typical of the
communities slm rege et lege, cf. e.g. Cosmass, p. 8. See J. Le Goff,
L’Occidhnite mediteatde e I"oceano indiammn : un orizzanite onimiam, in : Il tmrmpo
delitu chiesu e tenmyumo del mencanite, Torino 1977, p. 272.
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As soon as the statements were uttered about the presence of
the mentioned tribal groups and as soon as the identity of those
peoples was outlined—which was necessary in order to desigmate
the object of the hero-reformer’s actions—all the deficiences
characteristic of those social organisms are disclosed. The reform-
atory programme of hero-founder of the new order is clearly out-
lined by the specification of deficiencies of the inner order which
controls the communities in question, although these deficiencies
are not always subject to direct criticisma. This list of deficiencies
also justifies the emergence of this outstanding and strong
personality, to whom the group will soon owe the establishment
of the qualitatively new system.

What are the main deficiencies of the tribal social system,
and consequently, what are the most important tasks facing the
hero-reformer ? One of the foremost problems in the stories by
Cosmas and Nestor about their ancestors’ old communities is the
problem of the natural, so to say, segmentation of the tribal groups
of Bohemians and Polanes. The Bohemians and Polanes have a
doubtless sense of identity—they also, as we are entitled to sup-
pose—live as peoples in a certain agglomeration, each on its com-
monly owned territory. Nevertheless the inner strueture of the
tribal community is loose, atomized inte many families, which from
the point of view of the whole, constitute separate enelaves, and
not eomponents of a eommunity. Everybody lives separately with
his own family stock, as we read in Powestt’ wiemoanygh let
Whereas in Cosmas' Chronicle, though complete segmentation of
the tribe is stated, family stoek (generatio) and tribe (ifibus) are
mentioned as institutions where the whele seocial life of the
members of this Bohemian guasi-eemmunity is enelosed The
staterent that the social existenee of the tribal group develops
parallelly in many autenomous riiero-organisms ean alse be
deteeted in Vineentius® expesition of Cracovians’ prisaaeval history.
It is hewever mest distinet and legible at this peint of trans-
formation of the eld eemmunity into the new ene, where the

# povestt), p. 12.
¥ Cosmas, p. 9.
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tribal group is brought together as a whole as a result of providing
it with a law by the hero-founder.*

At this point we touch on another, extremely impeortant
problem to the characteriization of those early Slav cafmunities
which appear in legendary history. The segmentation of tribal
groups of Bohemians, Polanes and Craeovians into a great number
of enclosed and small units of social life was possible because
everybody had a right to his own rule and behaviour, according
to his means (prosperity, charaeter of the group). The lack of a
legal norm obtaining among all the merbers of the group
enhances the disintegration of the tribal cemmunity, and may
be even a downright cause of such a state of affairs. The laek of
a law, observed generally, is simply tantameunt te, as we have
already mentioned, the predeminance of brute pewer, that is a
state of constant and epen war 6f everybody against everybody:

And so it happened in the community of Cracovians. Aceord-
ing to the Polish chronicler the situation started changing only
when the hero-reformer Krak gave law to the people, however,
as Vinecentius writes, justice did not prevail immediately, but it
merely ceased yielding to the coercion of violence. Fist law also
rules in the Bohemian eommunity. Cosmas in his ehroniele gives
us not only a description of the type of old, deficient, atomized
community, where might is right, but alse depiets a histery of
depravation of an initially ideal eommmunity.

During the time of Father Bohemus, when the Bohemian com-
munity was formed, there was a golden age on earth, the vision
of which is closer to Ovidian than the Luecretian presentation of
the initial period of humanikini™ The Bohemians lived then in
a primitive way, but quietly and with mutual respeet. The quiet

B vincemttiinss, p. 255 about the law as a determinant of group-
community, see A. Guriewitez, Katgpoeide kultuyy Sréctdivonimeznef
[Cetﬁgmiiﬂs of Mediamwedl Culttued), Warszawa 1976, p. 171, 178.

The remark by J. P. Vernant, Le myitlee hesindiiyee des wnaces.
Essai d'amalgee struaitiwadde, in : Myithe et pemsae chez les Grens. Hitudes
de psycticdbogée histariipze, Paris 1966, p. 44 should be quoted here: “La
logiquee quii oriemite Varchitesitiree du myfitee, qui en artimide les diverss gllens,
qui regie le jew des oppositidoms et des affiiniiess, c’est la temsiom emtre
Dike et Hubris..”

17C o smassp. p? T. $Sesed. I £ eG @ bff £ EtBtanitichizheinin : Ewitdpgdidia,
ed. Eimawdij, vol. V, Torino 1978, pp. 886—913; A. O. Lovejoy,
G. Boass, Primiitiisiom and Relaisedl Ideas in Amffidputty, Baltimore 1935.



SLAVONIC "ORIGINES REGNI” 105

and unconflicting commune finally broke down for the same
reason as the happy community under the patronage of
Scandinavian gods. There Gullveig, here amor habendii, as Cosmas
defines it, cause the primaeval community to change into a com-
munity of people who are hostile to onie another and overpowered
by greed for possessions.®

The account from the Ruthenian chronicles renders this main
deficiency of the old legendary communities in a very inter-
esting way. There is ne complaint about the process of deteriora-
tion of interpersonal relationships within the framework of com-
munity, neither do we find there the motive of a group disrupted
by inner eonfliets, subjected to fist law. The community of Polanes
although it is dispersed, divided into families with their separate
chiefs, still lives in a meral way. Thus what cemes te the fore-
front is net the legal aspect of the people’s erganization, the
problems of possession of law or laek of it in this eemmunity, but
the eultural nerm, the value 6f merality measured by the distine-
tien inte ; what is human and beeemes a human being=—and what
is brutish, and brings diseredit to man. The Pelanes in eowfra-
distinetion e their neighbeurs and kindred tribes have managed
to produce a superior eulture, in their seeial life they de net
imitate animals, to whem all sense ef shame ef taet is alien, and
are net bBlinely led by their ewn desifes. This is proved by the
eomparison of their merals with the merals ef ether neighbeuring
tribes, briefly presented By the ehrenieler.

The asseverations that Polanes do not live like animals would
seem to preclude any possibility of accusing this people of so
antagonistic inner relations, subjected to fist law, as it was stated
in the case of Bohemians of Craeovians. Other components of
the picture of tribal communities, also found in the picture of the
community of Polanes, contradict however this assumption
The pelish of Polanes’ people gives them certainly a sense of
superiority over the peoples which are culturally inferior and

¥ Cf G. Dumezil, Les diewc des Germwiins, Paris 1959, p. 36 f.
Also see J. Baszkiieew tzz, Mydl polittyyeraa wislddw Sredmiith [Frallitical
T of the Middlke Aged), Warszawa 1970, p. 69.

# Cf. R. Bermheiineer, Wild Men in the Middie Ages. A Stadly in
Art, Semifineeht and Demomalbgyy, Cambridge Mass. 1952, p. 112.
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according to the chronicler’s intention it predestines them to
taking the supreme power over their neighbours, however it can-
not bring as a result any special appeasement of their inner
relations.

All the three traditions under analysis show clearly that none
of the communities In question had a supreme ruler or judge.
The absence of a king or of leadership is tantamount to the break-
up of the community into many groups of interests, where each
per fas and per nejfs, that is with the help of weapons and against
the ulterior reasons, will seek its own benefit. Sueh a regularity
is formulated both by Vineentius and by Cosmas, whe illustrate
it by examples of primaeval history of their native communities.
Living witheut a ruler and broken up inte separate families the
eommunity of Pelanes cannet be an exeeption here. When there
is ne ruler, there may be ne law—and no ce-existence in a 66Mm-
muity.

Such are precisely the barbarous communities, since they stay
sine rege et lege. Gallus Anonymous, a chronicler active in Poland
in the early 12th century, states in regard to pagan Pruthenians
that knowing no institution of king or law they have net liberated
themselves from the primaeval state of savagery® Similar is the
tenor of Krititunss Legendl (about the middle of the 11th cemtury)
whose author gives his own veision of how the Bohemian com-
munity beeame civilized. The former Behemians were like an
unbridled wild horse, they went without the law, prince or any
fuler. Let us raise here one more moment charaeterizing the bar-
barous groups of Bohemians. The auther of Kwighimmss Legend
complements the pieture of his aneestors’ eommunity with the
following refnark : “(Bohemi) uti brulta animallia sparsim swEgardes,
tersann solam incolebasir> # This statement is very elear. Again—
it brings te light, and very clearly—the main feature 6f primaeval
eommunities that have net erossed the thieshold of eivilizatien
designated by the ideas of rex and lex. The author speaks of the

B Gallii Amomgywi Cromiizare et gestu ducam sive primgipuwm Hedtenarum,
ed. C. Maleczwissdi, Monumenta Poloniae Historica, nova series, vol. II
Cracoviae 1952, p. 112. )

# |egemdtn Chrigiteii [Kristitemevaa Legendn]), ed. J. Dwdlwikovsky,
Prague 1978, p. 18,
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inner incoherence of such groups, of their inner segmentation,
which found its expression in Kmitiarids Legemdl in the words
"sparsinn. vagantes’. So one should repeat the earlier quoted
generalization that the loose bands, antagonistic families remain-
ing within the framework of one people, produce a cammunity
with its own sense of identity, a quasi-community however,
disrupted internally by constant quartels and constant fight of
everybody against everybody.

Precisely such a sine lege state is presented in the introduction
to the collection of the oldest Polish laws by their German editor
with the following words : “The Romans have given it (the law)
importance again ... they saw clearly (what everybody aimed to
do) namely, not to let anybody free (to beat and pierce one and
another) whoever could (and over whom he had power) and
somebody else made outrageous deeds to another (whe prevailed
over others by the number of kinsmen) of may be by
property”'.. = Hero-founders of the new social order thus move
in surroundings not differing from the ones charaeterized in the
above-quoted fragment by an anenymeus author of the oldest
collection of Pelish law. Our traditions alse confirm the faet
that those heroes themselves deseend from the mentioned,
deminant group of streng individuals whe dictate eenditiens to
others, empowered by the wealth possessed 6f by the group of
theif kinsmen whe suppert them.

We hear about the Bohemian Krok that he lived in affllusnose®
Whereas Kij, as we may have reason to surmmise, as the head of
a family could exert a suitable pressure through a host of his
kinsmen and relatives. His supreme position In the family is
also brought into relief by the solidary eo-operation of his brothers
and sisters exaectly for his own sake, for the sake of the head
of the family union® Nothing as certain can be said about Polish

2 Najsitaszgy zuddll pravsm polsiibego (The Earliesit Collentidon of Palish
Laﬂ], ed. J. Matuszewskii, Warszawa 1959, p. 146 f. Histarita Longo-
ba codinits Gothainii 6f the 11th century thus describes their people,
when they appeared in Italy : “sanguinem et aspenm pregeniess, et sine lege”,
Serigt. rer. Langed. et Itabi, Hannoverae 1878, p. 7.

See Z. Kalandra, Ceske pohanstvi, Praha 1947 (chap. Krok)?
pp. 260—292.
1965% Seg tB. Rybakoow, Early Centuriéss of Russiam Histtryy, Moscow

, p. 91
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Gracchus® It should however be assumed that in his peison we
also have to do with a wealthy lord. He comes back to the old
tribal country of Carinthia, according to Vineentius won over from
the Romans by Craeovians. This is a rieh land, where the con-
querors, having seized a great plunder, organized their own
administration, but under the influenee of Roman luxury dwarfed
as warriors. Krak seems t6 be an outstanding persenage ameng
ther.

I1I

Even if all our three hefoes—as we have already stated—
should be considered poteniitoess, prosperous people enjoying
support of their family group, yet the noticed similarity between
them In respeet of thelr social situation does not extend to the
mechanisms of career, which gave them a distinguished social
position and the possibility of transforming their tribal com-
munities. Krok and Kij gained power respeetively over the
Bohemiafis and Polanes in a similar way. However Gracehus-Krak
gained it in a different way. The basie difference between beth
ways of beeoring a leader of a cemmunity that s far had ne
king, consists in the faet that Krek and Kij cenguered, s6 to
speak, their communities froem within. Whereas Gracehus-Krak
is an outsider, he does not emerge out of the erowd of inhabitants
of a territorial-trilbal eommunity in erder to beeome its severeign,
but comes from some place outside the group—in order te sub-
jugate it and impese himself as a ruler, establishing his ewn 66n-
ditiens ef reign.

Let us first look at Krok and his elevation, trying to make
a closer analysis of information given to the whole problem by
Cosmas. Krok, who belonged to the influential group of puotentes,
by no means endeavoured to rise in importance, or aspired
to an all-Bohemian career. Nevertheless he remained in the cemtre
of interest of the local community and his fame expanded in
ever-widening circles. The reason of his great pepularity was the

% See B. Kiirbis, Komentarz do polskiego tlumaczemia mistrza
Wincentego Kromikii Polskiej [Commentary to the Polish version of
Vincentius® Polish Chronicle]], Warszawa 1974, p. 78 ff, notes 19, 24.
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fact that Krok made himself known as an unusually just arbitra-
tor and judge in quarrels and feuds arising among the people. So
that everybody came to him presenting their problems and asking
advice or help in solving the controversial questions. Cosmas says
that he attracted as bees to a hive not only the people from
kindred tribes (de propriis tribulbus), but alse from the whole
country (ex totius provingite plebiibus))® In short, it was not he
who endeavoured to gain esteem among the people, but the
people themselves sought him and subjected themmselves to his
authority.

The person of Krok, a just arbitrator and judge, thus unites
the internally divided community of Bohemians, and through the
arbitrator’s activity introduces more peaceful qualities to their
internal, hitherto strongly antagonistic, relations. From the text
of the legends presented by Cosmas one may gather that the
beneficial effects of arbitratorial-judicial practice of Krok met
with sueh approval of the people that he was acknowledged as a
judge of the whole community. After Krok’s death, his daughter
Libusha, certainly received and held this position by the will of
the whele people. 1t is possible that only the resolution of a meet-
ing-"thing”, accorded her the title of a judge (iudex) and by the
same formally put her at the head of this community. It may be,
however, that as we have stated, by this gesture towards this
wofian, prophetess and the youngest daughter of Krok, the post
of her father was merely handed over to het® At any rate we
are justified in saying that the family of Krok gained the supreme
position ever the eemmunity of Behemians, to a certain extent
bringing abeut a paeifieation of this people, without bloedshed, use
of foree of eoereion.

In order to explain the career of Krok and his daughter
Libusha, seen comprehensively as a certain scheme of elevation
of an individual over the people, as well as its particular episodes,
one may invoke many a doctrine, view or ideological solution from
antiquity and the Middle Ages. One can try to place this elevation

Cosmas, p. 9 (.. ad quem.. velut apes ad alevaria, itd® omnes
ad dirimeedda concaibibant iintiicia).
# The career of the Bohemian Krok and his “office” find close
analogies in some African communities. See J. Kurczewssdj, Pmwo
prynitfyame [The Primiitice Law]), Warszawa 1973, pp. 149—194.
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within the framework of the intellectual current of some broader
conception describing the processes of social life, one may also
bind it up with the views of the era that produced this tradition.
There is also an ambitious path, that combines both investigative
procedures mentioned above, which are not mutually exclusiixe’®

In this introductory analysis of the three mediaeval Slavonie
traditions of origines regni we should like to adhere as closely
as possible to the technical problems, posed and solved in our
fabled transimissions. Be it as it may, they are an expression of
practical knowledge, evidence of a special socio-technique applied
for showing the phenomenon of the origin of a civilized and well-
ordered eommunity. Henee relating them to various ideelogieal
eurrents is in se far of secondary importance as the technieal solu-
tiois are stronger inseribed in the series 6f the already existing
achievements-solutions of problems—than in the sets ef ideelogie-
al propositions Wh@[‘@ a mere general meaning and impertanee of
things is diseussed.®

Precisely such a conservatism of practical knowledge expound-
ed by the origines regni traditions belonging to history, is il-
lustrated by the comparison of Cosmas’ legend about Krok to the
tale presenting the history of Medes’ statehood, nioted by Herodo-
tus¥® Its hero is Deioees, a man as respected by his folk in his
village, as Krok was for his wise and impartial verdiets”' Lawless-
ness was rampant in this eountry, but Deioces all the mere cared
for justice and scrupulously performed his office. He did not
have to wait leng for the results of his actiens. At first the village,
his neighbours’ eommunity, elected him their judge. As to Krok,
86 t6 him, petitioners flowed from all the eeuntry. He did net do

# 1t was successfully taken up by D. Tredtik, op. cit, pp. 166—

183.

# Cf. J. Baszkiiewicez's remarks, op. cit, p. 70, expressed while
discussing the very technical and concrete vision of the origin of royat
power, given by Jean de Meung in Romam de la Rose.

W Heerpadb tia,s, Mitige [Hintony) |1, Weareawea 1054 grp. 5002, NN
Gagarmriim, Early Gredk Laews, Berkeley 1988, p. 20 ff., 58 f.

See A. Christensen, Kulturgeschichte des alten Orierits, Die
Iranier, in: Handbuath der Altwttwmmmsicissenbefiaft, Bd. 111, 1, Miinchen 1933
J. M D jalkmmowv Istorijju Midiii, Moskva 1956, pp. 178 188 1. 715;
Glombiowsdd i, Kihzidesz z Kmidlss, gredki hismykc peusk«e;: mtrmarchh
Achemeenddéw [Ctestass of Cnidiass, Gredic Histanitam of the Persium Mionarchy
of Achameenddak], Gdansk 1981, p. 161 f.
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anything but passed sentences. Finally—Herodotus sees it as an
act of cunning aimed at gaining the post of the king—Deioces
refused to serve people as judge any more, justifying it by the
need to take care of his own affairs. Chaos overpowered Media
and its inhabitants could not stand it any more. So they decided
to establish the office of king and bestow it on Deioces.

Here ends the first part of the just Mede's career, parallel
to the story of Krok's elevation as the chief of the Bohemian
community. Anticipating the further exposition, let us say here
that the second act of Deioces’ story runs along the same lines,
as the Bohemian story of the lot of Krok’s suceessor, the husband
of his daughter, Premysl. At present, however, let us dwell on the
period of Krok’s and Deloces’ career that brought them both so
much popularity in the tribal commmunity.

As the events related by Herodotus and Cosmas convince us,
both heroes gained control of their folk, their whole cammunities,
as it were, incidentally, in a natural way. The deed was ac-
complished, as we have stated in the case of Krok, without resort-
ing to any sort of pressure, it was the people themselves who of
their own free will subjected themselves to the wisdom and
justice of the heroes-arbitrators and judges. Let us recall the com-
parison used by Cosmas, which wonderfully, and in keeping with
the tradition of expositions about the rise of soelal organisms,
presents this spontaneous process of the people’s assembling
around Krok and Deioces, and their subjection to their leaders’
ordefs. The staternent in question is that the tribesren were at-
tracted to the Boherian hero as bees to a hive. This idea renders
most briefly the spirit of transfermations occuring in the Median
and Bohemian eemmunities under the influenee of the activity
of Krok and Deioees. The outstanding figures of heroes unite
around themselves the internally atomized eommunity and trans-
form it into a real, eoherent and well-erdefed ene, such as that of
bees—who were held te live seeially in theif eelonies, with a ruler
at the head

& cf. J. Baszkiiewitcez, op. cit, p. 47; M. Misch, Apis est
animeil—opiss est ecclkssia. Ein Beitegg zum Ventledltisis vem NihtarRwmde
1;3;14 Thedbggde' tn spattiidiiier und mitebdlitséuticher Litraatur, Frankfurt a/M
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The phenomenon of the people's spontaneous assembling at
the side of Krok and Deioces is also an eloquent sign predestining
those heroes to taking the supreme power over their cammunities,
introducing the Institution of kingship inh a community that does
not yet know the monarchic system, and taking this new dignity.
Deioces soon takes the erown. The Bohemians will be subjected
to prince’s power with some delay, but this shift in time does not
change the formative meehanism of a hieraichical commmunity
with a ruler at the head, that was the same in both cases. The
mentioned mement of group eonsolidation through the activity
of the hero-judge, and soen the law-giver, let us repeat, is of
paramount impertance to the whole expesition of the origines
and is the mest ebvieus justifieation of a king's mandate of the
hero. 1t is precisely the ruler whe unites the group, changes it
inte a elese-knit eemmunity, therefore the adeguaey 6f Wamba's
election to the pest of king of the Visigeths was symbelieally
eonfirmed By the appeam@@ et a bBee oA his ferehead at the
mement ef royal aneinvmest:® Even Gasimir IV when he was
newly erewned King of Poland (August 6th, 1447) was reminded
By the preaecher: Be always at the head 6f the eommunity—"Sie
de rege apurn legitum, gui Primiss de alvear @g&‘@dﬁtﬂr gt pest
ipsumn toles grex apwmn Sequiitilr BF JUNRGWIUF".

The royal power and the institution of kingship emerge as a
consequence of internal consolidation of a group, accamplished
by the outstanding figure of the native and local judge-arbitrator
—'citizen” of the same community. In other words, the com-

3 Spee Histooicia \WMambbee regiss, Serjit. reer. NWBeoav,, vobl. N, [p. F04;;
J. Prellogg, Die Chromii Alffenss ITL. Untenssicthangg und kritiisbiee Etittion
der vier Redalittdompn, Frankfurt a/M 1980, p. 4 ff. The arrival of Aeneas
in Laurentum, the future king of Latins 'and forefather of Rome, is an-
nounced by the appearance of a colony of bees on the sacred laurel tree,
Aemgiit], VII, p. 83 ff. King Childeric’s coat, found in his grave at Tournoi,
was adorned with golden bees. See R. Sclhmea:d@e’r, Kémigswahh! und
Kixmgmﬂkbhagg im Frilhmiitetdlitter, Stuttgart 1972, p. 221.
NNEs. B3], Jeagedl. 1783, [p. 3B88. TiHee umitting nmvecr—ldtmggs otteartsnaa \Wwaess
also indicated by the flocks of birds flying down to the elect, often a
ploughman (Gordius, Premysl in the relation of John de Mangnol’
Chromiiied). The flocks of birds also indicated the site for a city, as if
prefiguring human agglomerations. See A. H. Krappre, Les dieus au
corbemn chez les Celtes, “Revue de [’histoire des religioms”, vol. CXIV,
1936, p. 236 f.; F. Vian, Les Originess de Thebess. Cadmuass et les SSuenties,
Paris 1963, p. 78.
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munity itself finds adequate powers within it, allowing it to get
transformed into a more perfect community : legally governed by
its ruler. Vincentius' Chroniicle illustrates the process of “civiliza-
tion" ot the people which remains sine rege et lege, according
to a different model from the one we learnt by putsuing the
career of Deloces and Krok. The Cracovian people live as they
used to—the hero comes from outside and the transfoermation
of the local community starts enly with his arrival.

The Initiative belongs to Gracchus. The newcomer from Carin-
thia was able to convince the population gathered at a general
meeting, about the benefits of accepting the institution of royal
power. At the same time he recommended himselff as the first
ruler. Resorting to arguments such as: as a man without a head
wotuld be ridieulous, so wotld be the world without the sun and
empire without a king ; he sees himself rather as a friend of the
kingdor serving everybody than a king—he won the approval
of the assembly and was acclaimed a monarch. As seen as it
happened, as the chronieler has it, Gracehus “iura insuisiis, leges
promullait’s Thus an indisseluble link was established batween
the institution of royal pewer and the law as well as seeial order.
However in the Pelish legend there is ne recerd abeut the
efergence of supreme pewer frem the effiee of a judge.

Also Krok's suceessors, Libusha and Prefnysl, when the people
acclaimed them as their rulers, declared the laws, by which the
kingdom of Bohemia was to be ruledl® A similar line is chosen
by Deioces who adds to the obtaining law some new regulations,
resultiﬂg from the introduetion of the monarchie system among
Medes.®

The law starts to oblige with the emergence of the first ruler.
In the Cracovian community everything happens as it by magic :
Gracchus comes—and a monarchic and law-abiding community is
born. This way of emergence of a community with a monarchie

® Vincemttiinss, p. 255, On the intellectual background of this
fragment of Vincentius’ exposition see B. Kiirbiiss, Komentarz..
[Commentary...], . 41, &4 ff;; IJ. Sl covwssKsii, mmmyty ffidoatifii XAIT wo.
w Krenitee misirzza Winaseieg go (Elementss of 12th cemturmy Phillosopblyy in
Vimeenttin's' Chromizlid], “Studia Zrédloznaweze”, 20, 1976, p. 19—21.

% Cosmas, p. 18.

# Herodotus, op. cit. I, pp. 99—100.

8 Acta Poloniae Historica LX
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system resembles fabled solutions from legends about summoning
a group of people or a group of settlers to a country that is to
become their new native land. Usually three brothers (with
families or without) are invited, or a whole people, so that with
the arrival of those invited immigrants the enemy could be de-
feated with whom the hosts themselves could not cope, or
that with the help of the newcomers order could be inmtrodhcee™

The guests always bring into the community that accepts
them, a value that it lacking among the local population or in
its social organization. Often the justification of summoning
a larger or smaller group of persons may be reduced to the fol-
lowing message : we have a large and rich country, it can feed
and house not only us—say the hosts—however we have no order,
we are not valiant enough. The Slavs who settled on the Ilmen,
Ladoga and the White Lake, by bringing home three Varangian
brothers Rurik, Truvor and Sinfeus hoped, as the legend has it,
for strengthening the inner order in their community. The
Cracovians could not set the same hopes on Graechus, if oply
because their hero arrived all of a sudden. And wiithout any
encouragement on the part of the hosts he offered his services in
order to establish a kingdor.

These justifications as well as invitations to come and settle
on the territories subject to foreign peoples certainly expressed
the reasons for the newcomers, who thus apologised in an homour-
able way for coming to a “foreign” land. Gracchus did not have
to seek any such apology, however his situation was close to the
solution provided by the ‘“‘sagas about invitations” in so far as
in both cases the principal role is given to a hero from outside,
a hero (often collective), whose coming convulses the life of the
community and changes it completely. Such a figure, the legend-
ary ancestor of a rider from nowhere in the westems, combines
the mysterious might and sanctity of a stranger-guest, who often
turned out to be a god in disguise or his messenger3® He is also

# gee Ad. Stender-Pedreseen, Die Varagessgee als Quelle der
altrussiistieen Chromnik, Kobenhava 1934, pp. 42—76, where many examples
of that type of legend are collected.

Cf. W. Wright, Sixguns and Society. A Structural Study of the
Wesierm, Berkeley 1975, (westerns with a classical plot) ; ID. Flliicckiiger-
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somebody better by bringing to a well-settled community the
valuable features of an experienced traveller, an enterprising man
who often remains under the special patronage of a god.

Thus it is worth while to attach the hero-newcomer to one’s
own community and most often it is done in such a way that the
powerful stranger marries the daughter of the local ruler. Ex
hospitee ggereer—tHronglh seerssinrtbavvremeomens, déared byps thee rogyd|
succession of Roman rulers, for it was not only Romulus’® dynasty
which applied the policy of attracting outstanding individuals.
This is also rendered by the scheme of fairy tales, where the fol-
lowing scenario is put into operation : the king intends to marry
his daughter to a hero (the reign over kingdem to be handed over
immediately or in a near perspective), who ean emerge vietorious
from certain tests and competitions

This best candidate comes from outside the community,
which soon subjects itself to the hero—also in the other record
which is of interest to us. Not only is Gracchus a stranger, it is
only generally mentioned that he comes from Carinthia, also
Premysl, Krok’s successor, does not belong to the cirele of local
men. He comes from another community and together with the
hand of Libusha he recelves the supreme power and the title of
Prince of Bohemiizins*®* However, already earlier it was kinown
that he is not an accidental man, whieh ean alse be said about
Gracchus. The latter, it is true, does net marry a prineess (Vineemn-
tius’ ChrewitdbeshloavestHaat GraeetiussHaad aawiies , buttnagHilgg nibese
is known abeut hef), but we are under the impression that
Gracchus as a spouse toek held ef the whele comraunity, eountry
and pewer, whieh impersonated female, passive qualities.

The Polish chronicler could derive some benefit from the

G uggemtheei iim, Géttliithee Gaste. Die Einkehr vom Gottamn und Hersem in
der griechisdieen Mytiuibogée, Bern 1984.

® See J. G. Preawx, La sacralit¢ du pouwsiir royal a Rome, im: Le
Pouwgiire et le Sacre, Bruxelles 1962, p. 116 f.; C. Lewi-Strawss,
La voie des masques. Edition revar, augmentee de trois escuamsiions, Paris
1979 (Excursion II).

4 See F. Geislen, Brautwerbung im der Weltliteratowr, Headle/Saale
1955.

2 R Tumrek, Die fruhmiittdbditetiécokan Stammmgpihéede in Buhmen,
Praha 1957, p. 84 f.; Z. Sulowsskii, Lemazi, in: Slowmitk Stoxczytmoéci
stowiaftskiidh, vol. III, Wroclaw 1967, p. 41 f.
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motive of hero-newcomer. He vaguely designated the coumtry
from which Gracchus set out travelling, which however sutficed
settled within the boundaries of the Empire. Now Graechus comes
civilization experience collected by the part of Craecovians who
settled within the boundaries of the Empire. Now Graechus commes
back to the primaeval dwellings of his people, being a stranger
but at the same time somebody familiar and it is he who enables
the tramsihizsion ef civilization values to the primitive community
sine rege et lege.t*

The Bohemians make the civilization jump unaided, although
the new monarchic order is implanted, so to say, by foreign
Prernysl, endowed with charismatic authority. The Cracovians
with their history of transforming the native community stand
half-way between the "Median-Bohemian” and the "Trojan” pat-
tern of origines regni. The impulse for change comes from out-
side, however Graeehus, just as aneestors of Franks and many
other peeples, is a representative of a community with a firmly
established civilizatien. Mereover, his relation towards the eom-
munity whieh aecepts him is similar to that of the Trojan exiles
with respeet to the new peoples which will eventually emerge
from them. As we have said, he is both strange and familiar with
regard to Craeevians—the Trejans whe left their ruined eity,
when juxtapesed with the people that emerged from them may
be appraised iA a similar way, although, 6f eourse, “genetically”
speaking, we always have tg de with the same tribe.

The ambiguous relation of Gracchus towards the commmunity
over which he takes the royal power is net, in our opinion,
accidental. It weakens the awkward and undesirable situation
of predominance of an alien over the local community, enables
this eommunity to benefit by the civilization whieh expands as
a result of the hero-neweomer’s activity, at the same time suspemnd-
ing the people’s accusation of the lack of their own initiative,

# The chronicler also intended to indicate the faet that the Polish state
has completely original roots, which gives it an mdepeﬂdent osition with
g;ggrd to the Empire See Amzf G aﬁt}jathst Z‘waie&ccd ” Xlzi.%lj ttmfycjz

OBk z uRiMersadlag W iogedifii polied; do kofiea w. {The
Conam%un of Polish g)‘i&&ﬂf&il Tradittoon With Univessdl one in Pelish
Historioggpephy till the End of the 18th Ce ], Zeszyty Naukewe Uniwer-
sytetu t.bdzkiego, series 1, 21, 1961, pp. 3
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cultural tardiness, ete. Without the mentioned “limited alienness”
of Gracchus with regard to his future subjects the whole situa-
tion might develop according to another model of formation of a
well-ordered community, a model closer to that depicted by the
Seecrett History of the Moguls, showing the emergence of a tribal
union established by five brothets, ancestors of Jenghiz Khan's
family line®

Among the brothers the one who stands out by his wisdom
and enterprise is the youngest, Bodonchar, although he passes
for a fool and receives no inheritance after the death of his
parents. It is he, who living in seclusion, discovered a people
who "know neither the great people ner the small, neither right
ner wrong, neither head ner feet—everybody is equal”®® as he
presented them to his brothers together with a proposal to set out
together on a war expedition. This people is easy to eonquer—
concluded Bodonchar—and his five brothers seen put his epinien
inte praetiee.

Thus a hierarchical community that can distinguish right
from wrong is formed as a result of interception of a large human
group, already formed as a people, which however remains, just
as our Slav eommunities, in an imperfect state of social back-
wardness until the arrival of Krok, Graechus or Kij. Only the
heroes who come from outside bring to this people an order—
and as the Seetret History of the Moguls tells us—they them-
selves in this way come to possess herds of cattle and property,
subjects and servants, means of living and dwellings.

The legend noted in Nestor’s Chromicle until now remained
outside the main stream of our consideratiion ; however we already
know that Polanes, just as Bohemians, transformed their com-
munity from within. The relation of these events is extremely
reticent. It is only said that the three brothers, Kij, Shchek and

# Mongolam ni ’ucha tobahalam, I, 35—39 Tajivm historic Morgoidw
[The Seersit Historyy of the Moguls]) translated from Mongolian by St.
Katuzyrsdid i, Warszawa 1970, p. 37.

# Bodonchar, while winning over his elder brother for the expedition,
repeated to him : “Brother, brother ! It’s good when the body has a head,
and the gown has a collar™, ibideem p. 36. Cf. Krak's argumentatiom, who
recommended himself as king: *“Ait: ridiaulom esse pecws mmwilum,
homiimem  acephhallum..””,, Vimcemttiiws, p. 255,
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Khoriv, who dwelled with their families—as it was customary—
separately, but not far from one another, took up a common
initiative of erecting a castle. It is hard to say whether the two
younger out of the three men (there is also a fourth sister named
Libed, whose presence is merely marked) build a castle for Kij,
acclaiming him as their sovereign, or whether all of them together
take up work, entrusting the eldest of them with the effect of
their effort and agreement. Suffice it to say that the castle is
given the name of Kij, becoming Kiev, and the family of Kij,
Shehek and Khoriv after the death of the brothets-buildets, as it
is stated in the Chroniiclk, begin to reign over the Polanes, without
any of the three family lines being privileged in any respect.

While recapitulating the information received and trying to
make of it some picture of the formative process of the well-
ordered community of Polanes, one can say that the conecentration
of the tribal community living in segmentation came about—or
at least this process began—as a result of the union of three
brothers who founded a new institution of social life—a castie-
city. Later on things teek probably the following and quiek
course : the commiunity of the brothers’ families, expressing their
unity and organization through settling down tegether at Kiev
and subjeeting themaselves to the ruler-eponyim, convinee other
memmbers of the tribe abeut the benefits aeeruing from the ae-
ceptanee of the new order, and seen it abserbs them within its ewn
syster, gaining hegemeny over all the greup.

The laconic legend tries to present Kij not as a judge or law-
giver, but as the hero-founder (or co-founder, but eponym) of the
first castle and city of Polames® Was it a deliberate design ? Or
maybe the very brevity of the story was the reason why out of
a few main achievements of the hero-founders of the new order
the authors chose the last link in the series of reforms, which at
the same time crowned the transformation work of this com-

# See V. V. Ivanov, V. N. Toporov, Mifolugittekide geo-

grafiiitsiiide nazeanijja kak Istounikiti dljn rekensttrkkidii etmagsnezaa t ddesunsj-

sey istoniii Slaviaum, in: Voprasyy etmogsnezaa i emm&ow istoniii Sitevian

romamaay, Moskva 1876, p. 127 f.; N. J. Marr, Kdaiboye

legmtﬁ/y ob osnovanili Kuara v Armeniii i Kiewa na Rusi, in : Etno—i gdtato-

gonijin vestnroyj Evropy, Moskva 1935, pp. 44—66. The thesis about the
genetic connection of the two legends is doubtful.
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munity ? This was usually the foundation of a city-castle, at any
rate a centre where the first ruler settled after putting on the
community the curbs of law and his supreme power. The first
city-abode of the ruler is much more than just a dwelling-place
of the recently elected sovereign of the community. Above all it
is a symbol ot united and hierarchical eommunity, centred round
its leadet:* Deioces Is the founder of Ecbatana, Presnysl of Prague,
Graeehus of Graeehovia, i.e. Cracow, Kij of Kiev and in the first
case—as Herodotus says—this was the beginning of Medes’
metropolis : “And when [Deioces] took power he made Medes
build ene ity and care for it much more than for others.” % All
the above-mentioned cities were the first in their eountries and
eommunities as to their origin, and as to the significanee, the first
ameng the later erected group of similar centres.

The people who centred in a city—their ruler’s abode—in the
legend about Gracchus the metaphor-image was used of ravens
flying down in flocks to the carcass of a dragon, over which the
victorious hero founded a city*®—apart from the new form of
neighbourly coexistence are also bound together by the norms
of the obtaining royal law. The first city, or rather its people, is
already a community bound by one cult and law.® It the ruler
acclaimed by the group has not drawn up an act of legislation
immediately, it happens on the occasion of foundation of a city-
centre. Sueh is the situation at the initial stage of settlements on
the island by Brute and his people, when together with the

# Ct. W. Mulleer, Die heilige Stacltt. Roma quadnattq, hiemilisches
Jerusalbrm und die Mytihee vonm Welihaizeél, Stuttgart 1961: J. Bamasz-
kiewicz, Jedmo® porzapiiu przesitzeemeggo, spoleszvegmo, i tradugii po-
czgtidhw ludu. Uwagii 0o urzadizomiu - wemsinggyy pl mmm;
u Stowiaum [The Unity of Spatiall and Social Order and the Traditibon of the
Origim of the Peoplke. Remariss on the Establitsimeett of TrittellSSite Com-
mum?y amony Slavsy], “Przeglad historyczmy™, 1986, No. 3, pp. 445—466.

Herodottess, op. cit.,, I, p. 98. W. Mulllleerl;, op. cit., 130 f.
See also D. Tredtik, Pocafkyy Prahy a cesikifho staty, “Folia fistorica
Bohemica™, 1983, No. 5, p. 19 f.

See note 34.

J. Trumpi, Staditytiiddogg und Dractekeamfyf, “Hermes™, 1958,
No. 2, p. 138 ; P. Levequee, P. Vidal-Waquedt, Clisttiormee l’lmttmmen,
Paris 1964, p 70 £, passim: A. M. Hocart, Kings and Coounnwillers,
Cairo 1936, 244 f G. Dumeziil, Les dieux souverainss iwdgde—etnepe-
ens, Paris 1977 (chapt. 4, part 3) messim.
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establishment of New Troy (London) the ruler gives the law to the
arising community of Britoms™ At the moment of the rise of an
organized community-kimgdiom, which is often rendered by the
equivalent act of establishing a small capital civitas, the law
given by the hero-founder serves as a foundation for the whole
enterprise.

It is the most, important element of the foundation initiative,
therefore another group of Trojan refugees, led by Faramund,
the moment they entered Gaul and took possession of the land,
received the law elaborated by two men: Visogastald and
Salagast, from its ruler raised to the distinction of the king¥
Earlier on the Franks and Britons in spe who long wandered
about the world, made use probably of some legal norms derived
from their homes aned customs—but the problem finds no elucida-
tion in the sourees. The legislative problem, the problem of
giving the law to the arising community and the kingdem of
Franks or Britons, canfot be treated per non est, as in the former
ease. It must appear in records relating te the aetivity of the
first ruler-hero-founder of a well-ordered cemmtunity, enelosed
within the framework of a menarehie order.

To sum up and come back to the hero Kij and the foundation
of Klev castle, the city is a synonym of law and other brought
by the acclamation of the supreme ruler, it reflects the formation
of a mature political community—a state. While conveying all
these ideas, just as the legend about Krok-Piesnysl and Gracchus,
the story written In Nestot’s Chronicle seems to concentrate, in
short—as we have already mentioned—on only one out of the
few crueial moments of emergence of a civilized community. The
origin of Kiev, the first city of Polanes, but also of the whole
Ruthenia, enables the authors to present laconically the whole

8 Galfeetii Monemuitewsiss Histanita Britmmum (ed. E. Farall, La
legemdie Arthuriéenne, vol. IIL, Parls 1929), cap. 22.

5% Otwnits ep. Frisigansiss Chromizy, 1V, 32, eds A. Hlofmeisten,
W. Lammenss, Berlin 1960, p. 368. Libar histoniéee Francomum specifies
here 4 “priores gentiles”, MGH Script, rer. Mrov., vol. II, p. 245. See W.
Lammerse r s, Ein Universsddes Geschhiitittbtiild der Stauffaredit im Mdiriigturen,
in: Vestitjéa Medipsadida (Frankfurter historische Abhandlungen, Bd. 19)
Wiesbaden 1979, p. 72. Cf. behaviour of Lombards when they arrived in
Istam. Schmeiidkar, op. cit, p. 9 £. See also Prologus ad ILeagem

alii .
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process of a people’s emergence out of the imperfeet pre-state
condition.

The law—a legislative act, as we see, leaves the strongest iim-
print on our aeccounts of the origins of the three Slav kingdoms
and states. It is hardly to be wondered at, on the comtrary,
everything fits well within the supfa-eultural mechanism of
origines regni, in the model expesition of the birth of a hierarehi=
cal eommunity, with the leader at the head, with a law and a éeuli-
residential-market centie® At this peint of eur refleetions ene
could woernder again whether this model is not a borrowed value ?
What hewever ean be acknowledged as a berrowing ? The idea that
a community must have a rulef, ef the reeerd of the idea
that a eemmunity must have a prinee of king ? 1s it the eonvietion
that a deeent eemmunity has a euli-residential eentre of the
expiession of the eenviction that sueh a eemmunity ereets a
castle of a eity-eentre surrounded by walls with a palaece of its
sovereign ?

There is an air of sophistry about these reflections, the words
create ideas and follow ideas. However, e.g. the similarity of the
story about Krok, his daughters and the aeelamation of Prefaysl as
king, to the biblical story of Samuel and the first king of Israelites,
Saul® analysed by the Czech schelar Treétik, does not contradiet
the iIndependent mediaeval Bohemian conception of the
emergence of a community cum rege et lege, that was similar to
the conception from the Old Testament. Even the fragment of
Cosmas’ exposition stylized after the story of the Amazones and
the rape of the Sabines, dealing with the ceming of wemen under
the eontrol of men on the decline of the period of great ehanges
caused by the reign of Libusha and Premysl, by virtue of its
relation te aneient reeords does net testify to taking over the idea,

8 A capital city with its functions was a sign of such a community—
cf. D. Tres$ttiiks, Trh Moravarmu—usti¢edini trih Stare Moraoy, *“Cesko-
slovensky Casopis historicky”, 1973, No. 6, p. 879 f.; L. Leciejewicz,
“In pago Silemsi, vocathullo hoc a quodamm momtke... sibi indittn!” O flurkeji
migiec kulitu pogarisiiiéego w sysitemde poliygeepym Slowitom Zéadhwiimich
doby plemisemeej [On the Functiom of Pagam Cult Sitess in the Mallitical
Systtem: of Westtrm Slavss of the Trittall Era], “Slgski Kwartalnik Historycz-
ny Sobétka™ 1987, No. 2, pp. 125—135.

#D. Tinedd th k, Koosmowa KKooikika, p. 174 fff,
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so foreign to the local culture, of womens’ independence or their
rule, which was undetstood as turning the world upside down—
and a pre-state chaos® Ineidentally, the Slav custom of getting a
wife, reported by Nestor, can as well underlie the Bohemian rape
of the Sabines

It is of course a very difficult, sometimes even a neck-breaking
task to prove the conjectures presented above or any similar ones.
It rejquires specially designed studies and a relatively rieh com-
parative matefial. Thus while stating again that our materials do
not provide sufficiently certain solutions of genetic-deseent nature
on the one hand, and aceepting the supra-eultural universality of
ideas making up the vision of origines reghi on the other (at any
rate for the eommunities whieh reached a certain level of civiliza-
tien’s development), we should like to eontinue considering the
data ebtained from the analysis of our three literary reeords as
information cemparable with what we learn from the seurees
of "warranted erginality”,

The creation of a well-ordered community, i.e. introduction
of the institution of supreme ruler, which is expressed by the
establishment of the law for the whole community and the found-
ation of a city—a centre embodying the unity of the people and its
cultural identity, are foundation aets aecomplished by the hero.
This eommonplace statement permits to pose a few problems
which now quite obviously suggest themselves. The hero-founder
is the father of the whole work, its maker, therefore the woerk he
performs is fost strongly grounded in the sphere of religious
cult® 1t is he who provides spiritual foundations to the improve-
ment of the social eonstruetion and its aterial existenee.

The cult and the law, which also belongs to sacrum, come

55 ct. M Bachtin, Twi#nzeséé Franciszien Rabelhitipo a HKallura
ludona $redmiioviderza 1 remesanssu [Frameois Rabelait’ Work and the Folk
Cultursee of the Middik: Ages and the Renaisssmeed], Warszawa 1975, p. 155 f.
and passim. According to Vinacemttiinss, e.g., Canute’s grandson was to
punish his warriors for their lack of valiance with the order to serve
women and sleep in bed in a reversed position, with legs on the head-rest,
Vineemttiinss, p. 253.

% Ruessy’, . 1B, Cf. M. Gieygstdor, Mitobdgina Stodaan [Shss
Mythalbay)), Warszawa 1982, p. 210,

% cf. B. Limcwllm, The Indo-Hluoppean Myth of Creatiorm, Hiory
of Religianss, vol. XV, 1975, pp. 121—145.
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from the person who is most important in the whole enterprise
and who marks his creative contribution to the work acecemplished
by giving it his own name. There is as it some identity between
the product of the hero's genius and himself—it is stressed and
at the same time strengthened by the mentioned unity of name.
This unity is all the more confirmed by the fact that hero-founders
are as a rule buried within the walls of their cities, whieh under-
lines the corporal unity of the produet and its ereatoe®

The cult, sacrum, thus lie at the source of the foundation act
and led by this the ancient Greeks distinguished the actual hero-
founder of a city (ktistes) from its architeet or those who com-
tributed to making the polis more sumptuous. The story of Cadimus
or the Dioscuri type brothers Amphion and Zethos, are examples
of the instructive separation of both roles in the proeess of
origins of a eommunity and its dwellings™ 1A our legends the
sacral aspect of foeundation actien is intercepted and almest mono-
polized by the legislative action of the here-founder of the eity
and a well-ordered eommunity. The law is established in illo
tempne, constituting the prineiples of group eo-exdsience—how-
ever, it alse remains the most expressive symptom of the eperation
of semebedy's potestass, the exeeutive pewer of some ruler.

Not to be governed by one's own law, signifies being subject
to somebody else—those who praised the victory of Charles the
Great over the Saxons also wrote that the great emperor ad sua
iura trahitt the mentioned enemay.® The law and power are asso-
ciated to such an extent that they become exehangeable notions,
and the permanence of this identity is long-lived. Lex regia,
as it is presented by Samuel to Israelites, and by Libusha to
Bohemiafis, makes everybody subject t6 the ruler, puts everybody
at the ruler's complete disposal, whieh is—both hitherte iludices
give a warning—a burdensorme and ifrevoeable condition.”t

8 E.g. Romulus’ tomb designated the centre of Rome, see W. M Ui ll er,
op. cit., p. 33. Brute was buried by his sons inside a city-capital established
by him, Galfredi Menemutt,, Hist. Brit, cap. 23.

See F. Vian, op. cit,, p. 69 ff.

6 W, Lammenss, Ein Karalbgisbhes Bildgrosgammm in der Aula
regia vom Ingelhaiim, in: Vestiigia mediiwodidia, p. 264.

. ;‘@fl\glll'z Wl mamm, NVeeddeakal Rmnddtition off Renidssacre Humanism,
ondon .
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The judges by whose services the communities benefited so
far, are rather arbitrators in controversies arising among the
people. Although their activity transforms the community, it
does not subject the community to the persons who pass judge-
ments. With the appearance of a king there emerges a legal
compulsion—you want power ? Libusha asks the Bohemians—then
“libertaiasm fugitiss et insugiee serviltiiti colla sponte submittiiss. %

The order of power and the order of law have a common source
in the institution of a king-supteme ruler—the awareness of this
faet was also expressed in sueh a way that the lists 6f rulers were
added to the articles of the law. Sueh a genealegy of kings is added
to Retaris’ Ediet, and a similar list is eemprised in the law
eollection of Receaswinth, the Visigethian ruler. Te these and
gther exawples diseussed by P. Wermald and D. N. Duraville®
we sheuld like te add a mere general rerark abeut the varieus
historical materials which aceempany legal texts er appear in
eombination with them. The law, espeeially in earlier Middle
Ages, is naturally inseribed inte the mainstream of histerieal
8vents as a deed and an impertant achievement of a ruler and it
Ras its permanent place in the eentext of ether faets of the past,
afeng many ether gesta prindpis. For these reasens, but alse fef
the reasens why the laws of Visigeths, Lembards, Franks and the
egllection of laws frem Wessex were eombined with f@FHﬁl
lisis—Caosmas alse intieduees the genealegy ef Beohemian Fulers,
adeguately eonstrueted, in the ehesen place of Ris chreniele. 1t
fellews directly the stery of transtermation of the Bohemian
eommunity under the influenee of lkrelk's, then o His daughters
and her Rushand Bremysls activity.

Thus as soon as origines regni Boemomum were presented,
when this community was ready to enter history as a “legitimate
kingdom”, Cosmas wrote, as it designating this starting point

2 Cosmas, p. 14.

8 D, N Dumwiillke, Kimgsttifp, Gemealbyjéss and Regmall Listss, im:
Early Mediewdl Kimgsttipp, ed. by P. H. Sawyer, J. N. Wood, Leeds 1977.
p. 74 1.; P. Wormaldd, Lex Scrigita and Venhum Regis : Legisdhiidon and
Germarriéc Kinmgeitifp, from Euric to Cnut, ibidem, p. 134. In some manu-
seripts (A 2, D 7—8, D 9, E 11—12, K 33, 33, 35, 63) Lex Salizw is followed
by a king-list too. See K. A. Ecklhanddt, Pactiss legis Salizae (80 Triile-
Text)), Gotingen 1954, p. 162 ; K. A. Eckhandlt, Lex Salican 100 TiEebiTiexnt,

Weimar 1953, p. 32, 64.
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of Bohemian history : “Primiizii iam plenus dierumm, postquarm iura
institiitt legumn, quern coluit wieuss ut deumm, raptuss est ad Cereris
genetiim. Cui Nezamitdl sucecessilt in regnum. Hune ubi mors napuit,
Mrnata princigalbss obtimuiit fasces.” Further, equally briefly,
the chronicler went through the reign of subsequent five rulers
uatil—winding up the genealogical regnal list in question—he
took up an already more extensive nartalion abeut the history
of Bozhivey, the first baptised descendent of Premysl.

“The bridge of rulers” thus links the time of the Bohemian
kingdom's origin with the moment when it becomes a Christian
monarchy and as such enters with assertion the new period of
its history, the present day of whieh is the day when Cosmas
writes his chronicle. This bridge of rulers is net only a legitimation
of power of Premyslids’ dynasty in Bohemia. The genealogieal
list shows the cemtinuity of the social order and institution of
supreme authority, that arose during the reign of Premysl the
Ploughman—founder of the ruling dynasty. At the same time it
eonvinees us that the line ef reyal suecession and the line of the
suecession 6f law to which the eemmunity is subjected, eomstitute
the same heritage ¥

Also the person of Gracchus, as we remember, pervades the
early history of the Polish state with the air of accampllisments
in respect of cult and legislature. Attention may be focussed by
the fact that in the Polish version of origines regni the aet of
emergence of a supreme ruler at the head of the eommunity was
not presented, as it usually happened to be, as an attempt upen the
freedom of this eommunity, as a subjugation of the people. Grae-
chus does fiot intend to throw the cemmunity on its knees, to turh
the peeple into his servants, whieh was inevitably done by Saul
and Prernysi, as well as Deioees after they gained the title of kings.

# Cosmas, p. 21. Cf. Pactuss legis Salieare. Kapiftidoieen und 70
TilkeTExirt, ed. K. A. Eckhardt, Gottingen 1956, p. 408 ff. (text of
manuscript A 2).

8 Cf. a widely-dissemimatied in the Middle Ages and mistaken conviction
that Charles the Great was also a great legislaimr—G. Smitz, Zur
Kapittildoicieggsetzgeebyng Ludaidys des Frommem. “Deutsches Archiv™, 1986,
No. 2, p. 471 f. For king-judge-law-givetr see B. Lajpiss, Rex ufilis.
Kryterda ocemy wiadbddw germansiichh we weassygm $redminviderau [Rex
utilits. The Crisrida of Appraissél of Germarm Rulers in the Early Mididle
Ages]l, Poznah 1986, pp. 57—125.
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His “election platform” is comprised in the statements: I am
a friend of the kingdom, not the king, 1 think about everybody,
not only of myself.

The creed of Gracchus, who recommended himself to the com-
munity as its ruler, was probably stylized by the chronicler
Vineentius under the impression of John of Salisbury's political
conceptions (i.e. Aristotelian thought). It is visible that the exposi-
tion of Polish legendary history came inte being in the first
quarter of the 13th century as a pen-product of a person with
university studies in Bologha or Paris. It is alse visible, however,
that the auther took in hand an old deseription scherie of a rise
of a well-ordered eemmunity, as is preved by the recerd of the
fight of hero-Gracehus’s sons against the dragen, a stery most
clesely linked with the feundatien ef Cracew, the eapital ef the
new ereated kingdem. The feundation ef the eity, the fight of
Graecehus's sens against the dragon, establishment ef the law by
Graechus—the first king, are threads whieh are elesely, theugh
fet direetly, eembined in the relation abeut the rise f the Pelish
menatehy. Let us enly state here that the death and funeral ef
Graeehus placed in direet esnnection with the ereation of Eracow
and memerization of the here’s name by this werk, whieh Re
spiritually fathered, beleng {6 a set of elemenis—ecemprising stifl
gther eompenents—that refer o the sphere of ritual and eult™

As the above remarks show, the initial period of a well-order-
ed community is filled with the activity of hero-law-giver, founder
of the capital of the arising kingdom, a hero with distinet charac-
teristics of Mitras, who gives the social life its due rhythm and
course (kept up later by suecessive rulets). The ritual-legal norm,
law-abidingness—these are categories that define this figure best
and, let us add, in aceordance with the supra-eultural model of a
king-guatdian of the principles of order, the supfeme warrant of
the diversely and breadly undetstood order.¥

See A. M. Hocart, op. cit., pp. 86—100; J. de Vries, La reliffion
des Celess, Paris 1975 (chapt Royauté sacree), pp 243—285; G. Duwmezil,
Mytthee et epopee. L'idevlgte des trois fomctiaress dams les epopeEEs des
peugibss indvearopeeess, Paris 1968, p. 271 ff.

& Nec prios ob exequiiditbas cessattum est obsequiits, quam urbits con-
sumattioiee clandereevitnr, Vincemttiines, p. 257. See also N. Strosetzki,
Kaiin und Romudliss als Staditpritdder, “Forschungen und Fortschritte”, 1955,
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While accepting the above-formulated premise as a starting
point for etymwological reflections, let us try to look at the names
of our three heroes. The close resemblance of two of them—the
name of the Bohemian Krok and Polish Krak (in the Latinized
form Gracechus) have struck the researchers and even made them
put forward a hypothesis about some genetie dependence of one
exposition of origines regni on the other:® The difficulties in inter-
preting the meaning of the two names were caused by the inability
of finding unquestionable reference points for respective etymo-
logical reasenings eithef in the stery of the legends themselves,
of in other materiali’® The situation was all the mere eomplicated
by the faster that the name of the Behemian here had a pefspieu-
ous fmeaning and was idetical With the EHMBOR RRUI—IHVK
Whereas i the ease of the Polish Krak-Gracehus it was asespted
that the name of the hero was stylized after the name of the eity,
although the presence ef the persenal name Krak was alse
indieated. Hewever, the “independence® of Krak frem Cracew
was mentioned with reserve (Krak a real founder of the eity)
and the Bf@Bl@m was net pesed at all iR the eontext of the
legendary plott Alse frem this perspective it was hard {8 pes-

No. 2, pp. 184—188. The city community is announced by a flock of ravens
flying down to the body of the dragon killed by Krak's sons. See also
note 34.

8 1t was also noticed in the Middle Ages ; Pulkava in his 14th century
chronicle writes: Aliguii etiam ferantt, quod (Croc de Bohemiin) Huthwerit
fraireem sed parenitemn Crak nuncugattum, qui Crac casttum et civvitgiem
Cracontensem ediffoavitit, quilbuss Cracow nomen Suush impastiit, “Fontes rer.
Bohem.”, vol. V, p. 5. K. Pothkarrsdli, Krafw praadi Pilastamii [[Crecow
befanee the Piami] in ¢ Leehmu Polamite, Polsian. Wybsr pism, ed. G. Labuda,
Warszawa 1965, p. 220 ; B. K FzemiiceYsddaa, Kiak, in: Stoanikk S&mw&_-
nosci Stosisakiaoh, vol. 11, Wrocltaw 1964, p. 521 f.; H. towmianski,
Pogmﬂazo i Polskii [The Begimningss of Polamd]], vol. V, Warszawa 1973,
p

8 St. Urbamazykk, Kral, Krakésw, in: Stoanikc Stanaigymoscici Sto-
wiarfsitidbh, vol. 11, p, 508 f.; St. Siaski, op. cit,, p. 28 1.; J. Nalepa,
Stowm:zmm pélrmmmhnddma Podemm;y Mmmm i jei  mozped
[Nortih-\Wéettern Slaw Couniritss. The Basis of Unity and Its BBeed<lUp],
Poznan 1968, p. 65 f{.

13 Skutil, Die Aniiroppowgmeie in dem alttsitelkbisiseren Ariiten-
epos, in: Proceadingss of the 13th Internadtdoahl Comngresss of Chrwmastic
Scignasss, Wroclaw 1983, p. 433.

# A recent attempt at an interpretation, completely mistaken, following
the spirit of 19th century schelarship was made by H. Kunstmann,
Der Wawuedl und die Sage von der Grumdingy Kralleass, “Die Welt der
Slaven™, 1986, No. 1, pp. 47—T73.
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ceive the point of carrying out an etymological analysis of the
name of one of the main figures of Polish legendary history.

The impulse to enter the slippy road of etyrmology comes from
outside the circle of reflections on the complex of problems sur-
rounding Krok—Krak and Cracow, and seems to justify to an
extent my resorting to the mentioned, treacherous method. Still
at the end of the 19th century Aleksander Bruckner expressed
a view that Krive, the highest priest of Pruthenians, mentioned
by Peter Dusburg, was to owe his name to the dignity he re-
presentadi? More preecisely speaking, according to Bruekner, the
person of the priest was to take over the name of the main ai-
tribute of his distinetion. The ebjeet in peint was a eurved stick,
later ealled kritidrs, a symbel of pewer ever the eommmunity—a
universal symbel ef judicial-sacral autherity, alss used for salhﬂ%
up meetings througheut ages ever all the Slav eountHRs.
Precisely this idea of Bruekner feund eewfirmation iR the disee-
very By A. Proehaska, whe indicated a eertain deeument et the
Great Prinee of Lithuania, fﬁéﬁﬁ@ﬂlﬂg the institution of Ksmives,
slerks with judicial competenies  Thus—through a series of abeve
mentioned pieees of evidence—the frequently mentioned eustem of
providing a eurved stick i a persen endewed with autherity and
saeral-judicial funetions in a eommunity, here finds ifs concrete

# A, Bruck ner, Beitrage zur altestten Gesdhitiice der Slawem und
Litaugrr, “Archiv fir slavische Philologiie”, vol. XXI, 1899, p. 26.

7 See K. von Amira, Der Stab in der gemmmsshhan R &dutsisgyntioaliik,
“Abh. d. Bayerischen Ak. d. Wiss., Philosoph.-philol. u. hist. KL.,” vol. XXV,
Miinchen 1909, pp. 1—180; K. Hauck Halsriingy und Ahnensitib als Herr-
scheniiitiee Wunh’rmhhan, in: Hervsmﬁm‘ﬁmﬂﬁwn und Staatssygmdlokikc won
P. E. Schrarmmm, Stuttgart 1954, p. 192 ff.; A. Gauwentt, Das “SSzpter”
vom Suftton Hoo, ibid, p. 260 ff.; W. Miiller, op. cit, p. 49 ff.; C.
Zibrt, Rychitdtkke prawm, palice, kluks, “Sitzungsberichte d. Bohm Gesel-
schaft d. Wiss.,” 1896—1897, diss. VIIl; A. Mierzwymsdkj, Nuncius cum
bacul®. Studiivm archeobrjicewe o Krzmvulili [Nuncins cum baculw. An
Arctenibgicebl Stadiy about Krzgurddh], Warszawa 1895 (copy from vol. IX
of review "Wisla™); K. Buczedk, Organizaojga opolma w Polsee sseelhnio-
wigeznegj [Opole Orgamisatidon in Mediamwadl Polamd]], “Malopoiskie Studia
Hlstorywne 1970, No. 2, p. 238.

#'A. Prochasiea, Czy istmait Krgwe na Litwiée ? [Was there a
Krniitee in Litthuaméa ?], “Kwartalnik Historyczay™, 1904, No. 1, pp. 481—486.
See also A. Bricknear, Staniynac Litwza [Ancientt Litueniad), Olsztyn
1984, p. 63 and p. 218 (where the editor’s—Jan Jaskanis—commentary to
the work) ; V. N. Toporow, Prusséjj jazgé, vol. 1V, Moskva 1984,
s. v. Krive, pp. 196—205.
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expression. We can observe the identity of the former name of the
main attribute of krive’s distinction and the name of the dignity
itself as well as its bearer.

With an analogous situation—as it seems—we have to do in
the case of Krok and Krak, the heroes of Polish and Bohemian
legendary history. We have written above about the sacral-
judieial charaeter of the figures of Cracow founder and Krek,
Bohernians' judge, now let us say that those names also lead to
many ﬁames given to a curved stick, symbolizing the power over
eemmuﬁmy Krakula—this is one of the mam forms of the name
given to the attribute 6f pewer in guestiom® and henee Krak and
Krok are derived, the spiritual and aetual leaders of these eom-
munities. Their nares, theif aetivity, and finally their symbel
fake up an ideolegieally eeherent whele in hacmeny with the
histery of beth origines gends here developed. They are herees
in every respeet—feounders, heroes-law-givers, whieh is anneuneed
By the names of these figures, and proved mere theureughly by
the steries in whieh they are invelved.

Side by side with Krok and Krak one should also place Kij.
If the main premise allowing to prove the legendary identity as
well as significance of the three mentioned heroes is the assumption
that the personal name of each of them at the same time reflects
his dignity, symbolized by an adequate attribute, then also
between Kij and kijj—igitoh or stick—there may be the same cor-
respondence. Also in this case we are entitled to conjecture that
the kij—sHidk—wiliibh became the name of the founder of Kiev,
does net turh up by acecident, but belongs to the symbels of
power. It is also the sign of sacral-judieial autherity, a baton of
a stick, although not curved in this case, but for example thicken-
ed at the tep, suitably for a person that is distinguished in the
group.

#cCf. V. V. Ivanov, V. N. Toponwow, op. cit, p. 127; V. N.
Toporov, Vilmis, Wilm Bujibmar: Gorod i mif, in: B@atiskimitarskie
etmojfirylroteye komlﬂmyy Moskva 1980, p. 66. See also G. Dumezil, Les
trois fometitonss et la triadie pné:eqmﬁtbetame in: L’oublizz de I'homme et

Hnonneuur des dieuir et autre essals, Paris 1985, p. 113.

# See F. Stawsddij, Krallulda, krokitew, in: Stoanikkc etaiynwd igjiczny
jezikea polsikitewo, vol. 111, Krakéw 1966—89, p. 54, 1., 124; J. Kostirzew -
skii, T. Rogallamkaa, Kialtay, in: Shmmwc Smmwytmﬁcz SHwimiwkich,
vol. 1I, Wroclaw 1964, p. 426.

9 Acta Polomiae Historica LX
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The group composed of Krok, Krak and Kij should in our
opinion also incorporate Klukas, a figure from the ethnogenetic
legends of Serhians:” As supposedly the eldest of brothers, leading
his people towards their new dwellings, he received the name
indieating his primaey in this family group. However, he did not
become the eponym of the newly formed people, which at any
rate was necessary for taking the precedence over his brothers.
The linguists derive the name Klukas from kluickhitkka, that
beside krakiltn or kitauldg, is another basie term for a curved
stick—attribute or sacral-judicial authority. "

Another trace of the hero-priest’s and law-giver’s presence in
the tradition of the community is suggested by the name of a
tribe of Kriviche, it it is td be interpreted as "Krive's people”.”
The problem however calls for separate research, at any rate it
does not seem to promise sueh a favourable result as it happens
with the interpretation of the figures of Krok, Krak, Kij and
Klukas.

The exposition comcerning all the mentioned figures will be
more complete, when we discuss, if only briefly, the question of
relations connecting the eponyms Krak and Kij with the cities
they founded. In the light of the legends the problera does not
present any difficulty : first there were Krak and Kij and later
Cracow and Kiev. However, if we tfy to look at the comntent of
both reeords from a certain perspeetive, other solutiens will sug-
gest themselves, as if bringing in question the whele ideclogical
conception that we attached to our herees and their names. With-
out making the diseussion teo leng, we sheuld say that whatever
be the interpietation 6f krak—@r kij—(arH there are a few
different ones which are all legitimate from the linguistie peint of
view)® the legend presents its own selutien, adequately as-

# Constantine Porphyrogemittnss, De admiiistandda impsrido, c
30, ed. G. Moravcsik, Budapest 1949, p. 142; H Howmianskii,
Pocmtk413 éi Polskii [The Begimiinygs of Polamdl], vol. 1I, Warszawa 1963,
p. 2

#® T Lewiidkij Kbidess, in: Stownikk Staraiyftesdci SHaviatwkich,
vol. 1I, Wroctaw 1964, p. 426 f.

% See H. E owmiiarsdd i, op. cit. vol. 1I, Warszawa 1963, p. 94 f.

# See note 68 and E. K owallazaykls, Kralke czy Kok [Krak or Kok,
“Z otchiani wiekéw™, 1976, No. 3, pp. 241—245.
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sociating the two elements of which it makes use : the name of
the hero and the name of the city. So that Krak as well as
Kij—the heroes with significant names—are exactly the figures
they should be, their aetions are subject to the modelling cemtrol
of the legendary plot.

Our significant name (Krok, Klukas) appears twice in expo-
sitions of the people’s origines without the predominating name
of a city. What is also important—its form changes, but only
within the framework of the names applied for denoting a curved
stiek, attribute of saeral-judicial power. While sumring up these
remarks and the observations nioted earlier in our elaboration we
come to the eonclusion that the three "Slav" expositions of
origines reghi under analysis here, although bearing the imprint
of the seholarship of the era when they were bofrn, are distinetly
inseribed in the very eld eurrent of tradition abeut the erigin
of a well-erdered eommunity. While eopying the archaic sehemes,
they produce the figure of a hero-law-giver and feunder of
fRenarchic erder with a name made afier that 6f a eurved stiek—
a leng-standing symbel—alse in Slav eountrirs—0f Supreme
saeral-judicial autherity.

The expositions of the beginnings of those kingdoms presented
above, or at least the main ideological solutions making up such
expositions, belong to the local cultural values—the histerians’
hands only write them out as events—a tale about the earlier
history of a community and cowttry.

(Trandtiedd by Agnirsiiea Keeaermar)





